《Bengel’s Gnomon of the New Testament – 2 Peter》(Johann A. Bengel)
Commentator

Johann Albrecht Bengel was born at Winnenden in Wurttemberg. Due to the death of his father in 1693, he was educated by a family friend, David Wendel Spindler, who became a master in the gymnasium at Stuttgart. In 1703 Bengel left Stuttgart and entered the University of Tubingen as a student at the Tubinger Stift, where, in his spare time, he devoted himself especially to the works of Aristotle and Spinoza, and, in theology, to those of Philipp Spener, Johann Arndt and August Francke. His knowledge of the metaphysics of Spinoza was such that he was selected by one of the professors to prepare materials for a treatise, De Spinosismo, which was afterwards published.

After acquiring his degree, Bengel devoted himself to theology. Even at this time he had religious doubts; it is interesting in view of his later work that one cause of his perplexities was the difficulty of ascertaining the true reading of certain passages in the Greek New Testament. In 1707 Bengel entered the ministry and was appointed to the parochial charge of Metzingen-unter-Urach. In the following year he was recalled to Tubingenn to undertake the office of Repetent (theological tutor)..

He remained at Tubingenn until 1713, when he was appointed head of a seminary recently established at Denkendorf as a preparatory school of theology. Before entering into his new duties he travelled through the greater part of Germany, studying the systems of education which were in use, and visiting the seminaries of the Jesuits as well as those of the Lutheran and Reformed churches. Among other places he went to Heidelberg and Halle, and had his attention directed at Heidelberg to the canons of scripture criticism published by Gerhard von Maastricht, and at Halle to Campeius Vitringa's Anacrisis ad Apocalypsin. The influence exerted by these upon his theological studies is manifest in some of his works.

For 28 years, from 1713 to 1741, he was master (German: Klosterpraeceptor) of the Klosterschule at Denkendorf, a seminary for candidates for the ministry established in a former monastery of the canons of the Holy Sepulchre. To these years, the period of his greatest intellectual activity, belong many of his chief works.

In 1741 he was appointed prelate (i.e. general superintendent) at Herbrechtingen, where he remained till 1749, when he was raised to the dignity of consistorial counsellor and prelate of Alpirsbach, with a residence in Stuttgart. He devoted himself to the discharge of his duties as a member of the consistory. A question of considerable difficulty was at that time occupying the attention of the church courts: the manner in which those who separated themselves from the church were to be dealt with, and the amount of toleration which should be accorded to meetings held in private houses for the purpose of religious edification. The civil power (the duke of Wüberg was a Roman Catholic) was disposed to have recourse to measures of repression, while the members of the consistory, recognizing the good effects of such meetings, were inclined to concede considerable liberty. Bengel exerted himself on the side of the members of the consistory. In 1751 the university of Tün conferred upon him the degree of Doctor of Divinity..

Bengel carried on an 18-year-long controversy with Nicolaus Ludwig, Count von Zinzendorf, leader of the Moravian Brethren from Herrnhut in Saxony. This led to a break between the Moravian Brethren and the dour Pietism typical of Wuerttemberg, represented by Bengel. With his determined certainty giving him systematic insight into the divine Plan of Salvation, Bengel dogmatically opposed the dynamic, ecumenical, missionary efforts of Zinzendorf, who was indifferent to all dogmatism and intolerance. As Bengel did not hesitate to manipulate historical calendars in his chiliasm attempts to predict the end of the world, Zinzendorf rejected this as superstitious "interpretation of signs."

The works on which Bengel's reputation rests as a Biblical scholar and critic are his edition of the Greek New Testament, and his Gnomon or Exegeticat Commentary on the same.

His edition of the Greek Testament was published at Tubingen in 1734, and at Stuttgart in the same year, but without the critical apparatus. So early as 1725, in an addition to his edition of Chrysostoms De Sacerdotio, he had given an account in his Prodromus Novi Testamenti Graeci recte cauteque adornandi of the principles on which his intended edition was to be based. In preparation for his work Bengel was able to avail himself of the collations of upwards of twenty manuscripts, none of them, however, of great importance, twelve of which had been collated by himself. In constituting the text, he imposed upon himself the singular restriction of not inserting any variant reading which had not already been printed in some preceding edition of the Greek text. From this rule, however, he deviated in the case of the Apocalypse, where, owing to the corrupt state of the text, he felt himself at liberty to introduce certain readings on manuscript authority. In the lower margin of the page he inserted a selection of various readings, the relative importance of which he denoted by the first five letters of the Greek alphabet in the following manner: a was employed to denote the reading which in his judgment was the true one, although he did not venture to place it in the text; ß a reading better than that in the text; ?, one equal to the textual reading; and d, readings inferior to those in the text. R Etienne's division into verses was retained in the inner margin, but the text was divided into paragraphs.

The text was followed by a critical apparatus, the first part of which consisted of an introduction to the criticism of the New Testament, in the thirty-fourth section of which he laid down and explained his celebrated canon, Proclivi scriptioni praestat ardua (The difficult reading is to be preferred to that which is easy), the soundness of which, as a general principle, has been recognized by succeeding critics. The second part of the critical apparatus was devoted to a consideration of the various readings, and here Bengel adopted the plan of stating the evidence both against and in favor of a particular reading, thus placing before the reader the materials for forming a judgment. Bengel was the first definitely to propound the theory of families or recensions of manuscripts.

His investigations had led him to see that a certain affinity or resemblance existed amongst many of the authorities for the Greek text manuscripts, versions, and ecclesiastical writers; that if a peculiar reading, e.g., was found in one of these, it was generally found also in the other members of the same class; and this general relationship seemed to point ultimately to a common origin for all the authorities which presented such peculiarities. Although disposed at first to divide the various documents into three classes, he finally adopted a classification into two: the African or older family of documents, and the Asiatic, or more recent class, to which he attached only a subordinate value. The theory was afterwards adopted by JS Semler and JJ Griesbach, and worked up into an elaborate system by the latter critic.

Bengel's labors on the text of the Greek Testament were received with great disfavour in many quarters. Like Brian Walton and John Mill before him, he had to encounter the opposition of those who believed that the certainty of the word of God was endangered by the importance attached to the various readings. JJ Wetstein, on the other hand, accused him of excessive caution in not making freer use of his critical materials. In answer to these strictures, Bengel published a Defence of the Greek Text of His New Testament, which he prefixed to his Harmony of the Four Gospels, published in 1736, and which contained a sufficient answer to the complaints, especially of Wetstein, which had been made against him from so many different quarters. The text of Bengel long enjoyed a high reputation among scholars, and was frequently reprinted. An enlarged edition of the critical apparatus was published by Philip David Burk in 1763.

The other great work of Bengel, and that on which his reputation as an exegete is mainly based, is his Gnomon Novi Testamenti, or Exegetical Annotations on the New Testament, published in 1742. It was the fruit of twenty years labor, and exhibits with a brevity of expression, which, it has been said, condenses more matter into a line than can be extracted from pages of other writers, the results of his study. He modestly entitled his work a Gnomon or index, his object being rather to guide the reader to ascertain the meaning for himself, than to save him from the trouble of personal investigation. The principles of interpretation on which he proceeded were, to import nothing into Scripture, but to draw out of it everything that it really contained, in conformity with grammatico-historical rules not to be hampered by dogmatical considerations; and not to be influenced by the symbolical books. Bengel's hope that the Gnomon would help to rekindle a fresh interest in the study of the New Testament was fully realized. It has passed through many editions, has been translated into German and into English (by Marvin Vincent in 1860), and is still valued by expositors of the New Testament. John Wesley made great use of it in compiling his Expository Notes upon the New Testament (1755).

Besides the two works already described, Bengel was the editor or author of many others, classical, patristic, ecclesiastical and expository. The more important are: Ordo Temporum, a treatise on the chronology of Scripture, in which he enters upon speculations regarding the end of the world, and an Exposition of the Apocalypse which enjoyed for a time great popularity in Germany, and was translated into several languages. His fame was such that almost 200 years later, Hermann Hesse has the hero of The Glass Bead Game discuss Bengel's writings.

01 Chapter 1 

Verse 1
2 Peter 1:1. συμεὼν πέτρος, Simon Peter) At the beginning of his former Epistle he had only placed his surname: here he adds his name also; at the close of his life reminding himself of his former condition, before he had received his surname. The character of this Epistle agrees in a remarkable manner with the former Epistle of Peter, and with the speeches of the same apostle in the Acts. See note on ch. 2 Peter 2:22, 2 Peter 3:1. It contains three parts, as the former Epistle.

I. The Inscription, 2 Peter 1:1-2.

II. A renewed stirring up of a pure feeling; in which,—

1. He exhorts those who are partakers of the same faith that they increase in the divine gifts, and give all diligence to their growth in grace, and in the knowledge of Jesus Christ, 2 Peter 1:3-11.

2. He adds incitements:

1. From the firmness of true teachers, 2 Peter 1:12-21.

2. From the wickedness of false teachers, 2 Peter 2:1-22
3. He guards them against scoffers:

1. He refutes their error, 2 Peter 3:1-9.

2. He describes the last day, with suitable exhortations, 2 Peter 3:10-14.

III. The Conclusion; in which

1. He declares the agreement between himself and St Paul, 2 Peter 3:15-16.

2. He repeats the sum of the Epistle, 2 Peter 3:17-18.

— δοῦλος καὶ ἀπόστολος, a servant and apostle) a servant, as of the Lord Jesus; an apostle of the same, as Christ.— ἰσότιμον, equally precious) Faith has its preciousness, inasmuch as it lays hold of precious promises; 2 Peter 1:4. The faith of those who have seen Jesus Christ, as Peter and the rest of the apostles, and of those who believe without having seen Him, is equally precious, flowing from Jesus Christ: it lays hold of the same righteousness and salvation; 1 John 1:3; 1 Peter 1:8.— ἡμῖν, with us) the apostles; 2 Peter 1:18.— λαχοῦσι, who have received) They did not acquire it for themselves.— ἐν δικαιοσύνῃ, through the righteousness) This is the ground of the expression, equally precious. It is this righteousness of God which is prior to faith; for faith depends upon the righteousness. Respecting this righteousness of God, comp. Romans 1:17; Romans 3:26, notes. The title of Saviour ( σωτῆρος) is appropriately added.

Verse 2
2 Peter 1:2. ἐν ἐπιγνώσει τοῦ κυρίου ἡμῶν, through the knowledge of our Lord) This short and simple reading seems to have been the original reading both of the Latin translator, and a little previously of the apostle himself. For this Epistle presupposes the knowledge of God; 2 Peter 1:3; but it particularly urges the knowledge of our Lord, namely, Jesus Christ; 2 Peter 1:8; 2 Peter 2:20; 2 Peter 3:18, where the conclusion answers to this beginning.1

Verse 3
2 Peter 1:3. ὡς πάντα ἡμῖν, as all things to us) There is a wonderful cheerfulness in this exordium, beginning with the exhortation itself, add, etc., 2 Peter 1:5. For this is the object of the Epistle; 2 Peter 1:13; 2 Peter 3:1. All things, in this passage, and all, 2 Peter 1:5, have reference to one another; for as the Protasis is here, so is the Apodosis there. As has the effect of explaining, as 2 Corinthians 5:20. Comp. altogether the parable of the ten virgins, Matthew 25. The flame is that which is imparted to us by God and from God, without any labour on our part: but the oil is that which man ought to add by his own diligence and faithfulness, that the flame may be fed and increased. Thus the matter is set forth without a parable in this passage of Peter: in 2 Peter 1:3-4, we have the flame; but in 2 Peter 1:5-6, and those which follow, we have that which man himself ought to add [lit. to pour upon it], the presence of Divine grace being presupposed.— τῆς θείας δυνάμεως αὐτοῦ, the Divine power of Him) of Him, that is, God: for this is to be repeated from the word divine. From the power of God proceeds all power to life and godliness.— τὰ πρὸς ζωὴν καὶ εὐσέβειαν) those things which pertain unto life from God, and earnestness towards God. Observe, it is plainly not by godliness that we obtain life. The Divine glory imparts life (comp. Romans 6:4, note); His power, godliness. To the one corruption is opposed, to the other lust; 2 Peter 1:4.— δεδωρημένης, has given) Thus δεδώρηται, He hath given: used twice in an active sense. Thus Genesis 30:20, Septuagint, δεδώρηται ὁ θεός μοι δῶρον καλόν, God hath given me a goodly gift.— τοῦ καλέσαντος, of Him that called us) To this refer the calling in 2 Peter 1:10. The calling and knowledge are correlative terms. It is the knowledge of God which is meant; and to this God calls us.— ἰδίᾳ δόξῃ καὶ ἀρετῇ, by His own glory and virtue) This is an explanation of what His Divine power is: so that the natural attributes of God have reference to His glory; those attributes which are called moral, have reference to His virtue. The two are closely united.

Verse 4
2 Peter 1:4. διʼ ὧν, by which) that is, by His glory and virtue. His glory causes, that the promises are very great; His virtue, that they are precious.— ἡμῖν— γένησθε, to us—ye might become) He now gradually approaches to the exhortation. And the expression, equally precious, in 2 Peter 1:1, supports the change from the first person to the second.— ἐπαγγέλματα δεδώρηται, has given us promises) The promise itself is a gift; then also that which follows it, the thing promised. Peter, both when speaking in the Acts, and when writing in his Epistles, with great solemnity, σεμνῶς, is accustomed to put substantives in the plural number.— ἳνα διὰ τούτων, that by these) that is, by the glory and virtue of Him. Communion itself with God was promised: wherefore Peter might have said because; but he says that, with greater force. For the promise is given, that being allured by it, we may obtain the thing promised, which is great and precious.— θείας κοινωνοὶ φύσεως, partakers of the Divine nature) The Divine nature is God Himself. Thus we have Divine power, 2 Peter 1:3; excellent glory, 2 Peter 1:17; the holiness of God, Hebrews 12:10, for God Himself. See Macarius, Homil. 39. In like manner, the nature of man, etc., is used, James 3:7. As escaping is opposed to partakers, so corruption through lust is opposed to the Divine nature. Moreover glory and corruption, virtue and lust, are contraries. And thus the title, the Divine nature, includes glory and virtue; and the same is called the Divine power, inasmuch as it is the origin of all that is good; and the Divine nature, inasmuch as it admits us to itself. But there is a gradation; and these two things differ as a part and the whole, namely, to receive the gifts of the Divine POWER ( δυνάμεως), and to he a partaker of the Divine NATURE, that is, to become holy; comp. Romans 1:20.— ἀποφυγόντες, escaping) hastily and swiftly. φεύγω, I flee; ἀποφευγω, I flee from, escape. This flight is here put, not so much for our duty, as for a Divine benefit, accompanying communion with God: comp. ch. 2 Peter 2:18; 2 Peter 2:20.— τῆς ἐν κόσμῳ ἐν ἐπιθυμίᾳ φθορᾶς, the corruption which is in the world through lust) ch. 2 Peter 2:20; 2 Peter 2:18-19. The sentiment is: In the world is corruption through lust.

Verse 5
2 Peter 1:5. καὶ, even) also.— αὐτὸ τοῦτο, this very thing) The answer of the godly towards the Divine gifts is accurately expressed. αὐτὸ τοῦτο is used as it were adverbially, for κατʼ αὐτὸ τοῦτο, “according to this very thing.”— σπουδὴν, diligence) Diligence comprises many things; 2 Corinthians 7:11, note; and in Peter the things which follow whence give diligence, 2 Peter 1:10, refers to this; and so, to endeavour, 2 Peter 1:15; 2 Peter 3:14.— παρεισενέγκαντες, introducing) παρά, by the way, indicates modesty. God acts: we are diligent.— ἐπιχορηγήσατε, supply, exhibit, minister additionally) The corresponding word is, shall be supplied or ministered, 2 Peter 1:11. Our diligence follows the gifts of God; an entrance into the kingdom follows our diligence.— ἐν τῇ πίστει, in the faith) This is called knowledge, 2 Peter 1:3, by which grace and truth are recognised; and God supplies this to us, just as He does life. Faith is the gift of God; Ephesians 2:8 : therefore we are not commanded to minister additionally faith, but in faith those fruits which are mentioned, to the number of seven, faith leading the band, and love bringing up the rear.— ὑμῶν, your) Taken with faith; 1 Peter 1:7; 1 Peter 1:9; 1 Peter 1:21.— τὴν ἀρετην, virtue) by which you may imitate the virtue of God, 2 Peter 1:3, and actively perform all things which the spiritual life undertakes. Every present step produces and renders easy that which follows: the following tempers and perfects the preceding. But this is the order of nature, rather than of time. ἀρετὴ, virtue, [not in the common use of the term, but] a strenuous tone of mind and vigour; 1 Peter 1:13. This is the result of faith; 2 Corinthians 4:13; 2 Corinthians 4:16, at the beginning. Next in order is [the fruit of virtue] γνῶσις, knowledge or moderation; comp. Romans 15:14, note. Virtue makes us active, watchful, circumspect, separate [or discreet], so as to consider what is to be done or avoided, for the sake of God, ourselves, and others; and in what manner this is to be done, and where and when, etc.; 1 Corinthians 16:18, at the end. Next in order is ἐγκράτεια, abstinence. This is the result of γνῶσις, since it is this which distinguishes evil from good, and teaches us to flee from evil. Next in order is ὑπομονὴ, patience. Incontinence weakens the mind; continence banishes weakness, and adds strength. Next in order is εὐσέβεια, godliness: it sanctifies the natural affections towards parents and others, yea, even towards the Creator. Patience ( ὑπομονὴ) removes all the hindrances to godliness. Next in order is φιλαδελφία, brotherly affection. He who has his natural affections sanctified, advances to στοργὴν, a natural affection, that is purely spiritual. ἀγάπη, love to all, completes this company (chorus) of graces; Colossians 3:14, throughout. He who is rightly disposed towards his brethren, extends his love to those who are less nearly connected with him, and even to enemies. Hence it is evident how each present step produces and renders easy that which follows. Moreover, in what way each step which follows, tempers and perfects that which goes before, will readily appear, if this scheme be duly considered in a retrograde order. He who has love, will exercise brotherly affection without partiality. He who has brotherly affection, will perceive that godliness is altogether necessary. εὐσεβὴς, the godly, will mix nothing stoical with τῇ ὑπομονῇ, his patience. To the patient man abstinence is easy. ἐγκρατὴς, the continent man, with calmness of mind thoroughly weighs all things, and has γνῶσιν. γνῶσις, knowledge, is on its guard, lest sudden impulse should carry away ἀρετὴν, its virtue. The opposites are connected in a similar manner in the case of the wicked: unbelief produces vice, etc.— γνῶσιν, moderation) 1 Peter 3:7, note.

Verse 6
2 Peter 1:6. ἐγκράτειαν, abstinence) which avoids evil desires. Abstain.— ὑπομονὴν, patience) by which adversities and adversaries are endured. Sustain [have endurance].— εὐσέβειαν, godliness) By which the faithful look to God above all things. εὐσέβεια may be affection towards relatives, parents, brothers, etc.; but it is a sanctified affection. Comp. 1 Timothy 5:4.

Verse 7
2 Peter 1:7. φιλαδελφίαν, brotherly affection) towards the saints who are united with you in God.— τὴν ἀγάπην, love) From brotherly affection is deduced love: 1 Peter 1:22.

Verse 8
2 Peter 1:8. ταῦτα, these things) Virtue, moderation, etc. A condition is involved: If you have these things, then indeed you have true knowledge. Comp. 2 Peter 1:9, for.— ὑμῖν ὑπάρχοντα, if they are in you) in truth. The same phrase occurs, Acts 3:6. The expression, not barren, refers to this.— καὶ πλεονάζοντα, and abound) copiously. Abundance quickly follows truth. The expression, nor unfruitful, refers to this: that is, you shall have the fruit, which the knowledge of Jesus Christ produces, in excellence and abundance: ch. 2 Peter 1:3.— καθίστησιν, they render or establish) at present.— εἰς, in) Comp. εἰς, in, in respect to, Romans 4:20.— ἐπίγνωσιν, the acknowledging) the recognition, united with the cleansing from sins.

Verse 9
2 Peter 1:9. γὰρ, for) in its proper sense.— τυφλός ἐστι, κ. τ. λ., he is blind, etc.) The steps of his relapses are depicted by a choice retrogression or inversion of style. Such a Prayer of Manasseh 1:1) forgets that he was cleansed from his sins, which are past; 2) he is dim-sighted as to present privileges, 2 Peter 1:12; 2 Peter 3) he is altogether blind as to those that are future, 2 Peter 1:11. The inversion of the style consists in this, that the reference to past time in the text is put in the last place, whereas according to the nature of the subject it should be said, past, present, future.— μυωπάζων, dim-sighted) Hesychius, μυωπάζων, ὀφθαλμιῶν affected with ophthalmia.— λήθην λαβὼν) having obtained forgetfulness. A most appropriate phrase, the participle having obtained expressing that which the man willingly undergoes; comp. note on Romans 5:19. He who reflects how many are the old sins from which he has been cleansed, the more easily abstains.

Verse 10
2 Peter 1:10. ΄ᾶλλον, the more) They who have diligence ought to have more.— ἀδελφοὶ, brethren) Peter never employs this address in the former Epistle, he uses it once only in the latter: from which the weightiness of this passage is plainly seen.— βεβαίαν, firm) This confirmation takes place by means of virtue, moderation, abstinence, etc.; and therefore there follows immediately, for if ye do these things. Comp. Hebrews 6:10.— βεβαίαν ὑμῶν τὴν κλῆσιν καὶ ἐκλογην, your calling and election firm) that is, yourselves firm in your calling and election. For the confirmation belongs to those to whom the falling would otherwise belong. The calling is put before the election, as far as relates to us.

Verse 11
2 Peter 1:11. πλουσίως) abundantly; so that at any time, without stumbling, you may be able to enter, not as having escaped from a shipwreck, or from fire, but as it were in triumph; and that things past, things present, and things to come may profit you. Here Peter does not now say, scarcely, as in his first Epistle, 1 Peter 4:8. This expression answers to abound, in 2 Peter 1:8.

Verse 12
2 Peter 1:12. διὸ, wherefore) He speaks from an anticipation of his own immediate departure and entrance into the kingdom; 2 Peter 1:15; 2 Peter 1:11.— μελλήσω ὑμᾶς ἀεὶ ὑπομιμνήσκειν(1)) The force of this reading will scarcely be understood by those who are not adequately experienced in the usages of the Greek language, or at any rate by those who have not a nice perception of the beauties of the verb μέλλω. The more recent Greeks themselves have written οὐκ ἀμελήσω, I will not be negligent, from μελλήσω· ΄έλλειν, in German, sollen, to owe. Thus Gregory of Neocæsareia, ἀρετὰς ἔχειν ἔτι μέλλω, I do not yet possess virtues.—Panegyric on Orige(2), pp. 86, 203, ed. Stutgard. And it is commonly said, he ought to come; that is, he is not yet come. And thus Peter says, I will regard you as always (needing) to be admonished: I will never think how much I have admonished you; I will think this only, that you ought to be admonished by me. The present, μέλλω, conveys the notion of a future action; wherefore μελλήσω is an accumulated future; I shall be about to admonish. Hesychius, μελλήσω, σπουδάσω, I will earnestly endeavour. And this very synonym, σπουδάσω, follows shortly after in 2 Peter 1:15, where the earnestness ( σπουδὴ) of the apostle is also to be observed extending itself by letters even beyond (after) his decease; and thence the appropriate use of the word μνήμη (memory), with reference to his death. Ammonius, ΄νήμη μὲν γίνεται νεκροῦ· μνεία δὲ ζῶντος. μνήμη is said with reference to the dead, and μνεία, with reference to the living. See Ecclesiastes 1:11, etc., Septuagint.— ἀεὶ, always) He gives the reason why he writes a second epistle so shortly after the first. Peter regards it as a fixed principle, that there is more and more need of admonition on account of the increasing corruption of wicked men: ch. 2 Peter 2:2.— εἰδότας, knowing) the truth.— ἐστηριγμένους, established) Closely connected with this is the word διεγείρειν, to stir up, 2 Peter 1:13. He wishes them to be both firm and as much on the alert as possible.— παρούσῃ, present) Truth is present, as in the New Testament: 1 Peter 5:12, note.

Verse 13
2 Peter 1:13. δὲ, but) A particle of explaining or declaring.— σκηνὠματι, tabernacle) There is a reference to the immortality of the soul, and its brief abode in the mortal body, together with the easy departure of believers.

Verse 14
2 Peter 1:14. ταχινή ἐστιν) is sudden. The present. They who are for a long time sick, are able as yet to feed others. The cross was not about to permit that to Peter. Therefore he first does that which he has to do.— ἀπόθεσις, the laying aside) A violent process, but still wished for. Thus departure, 2 Peter 1:15.— ἐδήλωσε, hath disclosed or showed) He had long ago showed this; John 21:18-19, When thou shalt be old. The “old age” of Peter was now close at hand. It is possible that some other indication had afterwards been given him.

Verse 15
2 Peter 1:15. σπουδάσω, I will endeavour) On this depends ὑμᾶς ἔχειν, that you may have [“be able”]. Thus also the Latins construct the verb studeo.— ἑκάστοτε, at every time) as often as there shall be occasion.— ἔχειν) An elegant phrase, ἔχω ποιεῖσθαι. But they were about to have it [in their power], since this very Epistle of Peter was left to them.

Verse 16
2 Peter 1:16. γὰρ, for) He shows that the subject was one, respecting which it was befitting that he should write, though even on the point of death; alleging the testimony of apostles, and the discourse of prophets.— σεσοφισμένοις) πλαστοῖς, ch. 2 Peter 2:3, cunningly devised.— μύθοις) fables, such as the heathen had respecting their gods.— ἐξακολουθησαντες) The ἐξ denotes error; ch. 2 Peter 2:2; 2 Peter 2:15. There is no such error in this matter.— δύναμιν καὶ παρουσίαν, the power and presence) Hendiadys: that is, most present majesty. δύναμις, power, is opposed to fables. Comp. 1 Corinthians 4:20, where word and power are opposed to each other. The Transfiguration on the Mount is a pattern of the revelation of glory at the last day; and the whole testimony of the apostles looks to this revelation: Acts 10:42.— ἐπόπται, eye-witnesses) Admitted to His innermost secrets; for instance, on the Mount.— ἐκείνου, of Him) ἐκεῖνος, He, denotes something distant, and wonderful, and great.— μεγαλειότητος, majesty) As the name of the Father and the Son are correlative terms, so are magnificent glory and majesty. Magnificent glory in the text is ascribed to the Father; majesty (magnitudo) or μεγαλειότης (for the Greek word differs somewhat from the Latin), to the Son.

Verse 17
2 Peter 1:17. λαβὼν, having received) The participle is put for the indicative. He received, by the testimony of His Father.— τιμὴν καὶ δόξαν, honour and glory) divine. The word glory is immediately after repeated.— φωνῆς ἐνεχθεισης, when a voice was borne) This is emphatically repeated in the next verse.— αὐτῷ) to Him alone.— τῆς μεγαλοπρεποῦς δόξης, the magnificent Glory) So God Himself is termed.

Verse 18
2 Peter 1:18. ἡμεῖς, we) John also was still alive.— ἐξ οὐρανοῦ, from heaven) from God.— τῷ ἁγίῳ, the holy) The mountain was holy from that very circumstance; at any rate, at that very time.

Verse 19
2 Peter 1:19. ἔχομεν βεβαιότερον, we have a more firm) He does not say, more clear, but more firm. Wherefore it is here unnecessary to inquire [or discuss] concerning the difference in the clearness of prophecy before and after its fulfilment. But, undoubtedly, the word of prophecy becomes more firm from its fulfilment: Romans 15:8. For the same reason the word spoken by prophets is not more firm than that spoken by apostles, either in itself or in relation to those to whom Peter writes: 2 Peter 1:12; 2 Peter 1:16.(3) Even the word of prophecy was always firm of itself; but it became more firm, I will not say in the minds of the apostles, but at all events in the minds of their hearers (in whose name he says, we, not ye have), to whom the apostles were demonstrating the complete fulfilment which had already taken place in Jesus Christ, and were, moreover, drawing inferences from this as to its future fulfilment. The day when it dawns upon, you, confirms the fact that you saw correctly, however indistinctly, the objects which you had already seen more faintly by the light of a lamp. See note on 2 Peter 1:20, does not become.— τὸν προφητικὸν λόγον, the word of prophecy) The words of Moses, of Isaiah, and of all the prophets, make up one word, in every way consistent with itself. For Peter does not now bring forward individual sayings, but he embraces their whole testimony, as now laid open. Comp. Acts 10:43. Moses, too, had been with them on the mount.— καλῶς, well) Peter does not upbraid them for their dulness, in still attaching greater credit to the prophets than to himself and the rest of the apostles. Every one ought to praise that which is the support of his own faith, on which he especially rests. He calls them, however, to further objects.— προσέχοντες ὡς, taking heed as) The light of the day does not take away the beholding and looking upon the lamp, but yet it overpowers it. By the greater light, the lesser one is both acknowledged to be lesser, and is strengthened: by the lesser light, the excellence of the greater one is shown. [Grateful remembrance of it is inculcated; comp. ch. 2 Peter 3:2.—V. g.]— λύχνῳ, a lamp) which is used in the night. [But the lamp of prophecy even still benefits those now walking in the day.—V. g.]— φαίνοντι) which was shining, [but Engl. Vers., present, “that shineth.”] It is imperfect (as ὄντες, when we were, 2 Peter 1:18); for there follows, until the day should dawn, etc., with the same force of time, not in the present, διαυγάζῃ, ἀνατέλλῃ, (may) dawn, rise.— αὐχμηρῷ, dark) where there is neither water nor light.— τόπῳ, place) Such a place is our heart.— ἕως οὗ, until) The use of Scripture is not altogether taken away in the case of the enlightened, especially in convincing others, as we learn from the example of Peter himself. Comp. until,(4), Matthew 1:25. And yet the enlightened now possess that very thing of which the prophets testify. Wherefore John, for instance, in his first Epistle, while he writes to such persons, and so often reminds us that he writes, never appeals to the prophetic, It is written; he only adduces the testimony of the apostles: for the darkness was past, and the true light was now shining; 1 John 2:8. And so you may find that the phrase, It is written, is of much more frequent occurrence in the older books of the New Testament, than in those which were written afterwards.— ἡμέρα, the day) The full light of the New Testament. See how the light of a lamp differs from that of the day! just so does the light of the Old Testament differ from that of the New. See the first Epistle of John 2:8.— διαυγάσῃ, should dawn) Having burst through the darkness.— φωσφόρος, the morning star) Jesus Christ: Revelation 22:16.

Verse 20
2 Peter 1:20. τοῦτο, this) The reason of the phrase, ye do well, inasmuch as ye know this.— πρῶτον) before I speak: German, vorhin, before. Thus ch. 2 Peter 3:3. In these Epistles, Peter does not teach, but reminds.— προφητεία γραφῆς) prophecy, which is contained in the body of Scripture.— ἰδίας ἐπιλύσεως οὐ γίνεται, does not become of private interpretation) ἐπίλυσις from ἐπιλύω, to explain; Mark 4:34; Acts 19:39. פתר some Greek versions render ἐπέλυσε, Genesis 41:12. As the sight of the apostles is opposed to cunningly devised fables, so φορὰ, the motion or inspiration of the prophets, is opposed to private interpretation. Therefore that is called ἐπίλυσις, or interpretation, by which the prophets themselves opened to mortals things which were before altogether shut up. Prophecy is not at first of man, nor does it ever so far depart from itself as to begin to be the word of private, that is, of human interpretation ( ἐπιλύσεως), but it is altogether of Divine unfolding or revelation, and is known to be so in its results and issue; and it even becomes more firm. So for, 2 Peter 1:21, agrees with this.— οὐ γίνεται, does not become) That which has once been truly spoken by the prophets, remains truth even to the present day. A lamp is not the day; but still it prevails over the darkness.

Verse 21
2 Peter 1:21. θελήματι, by the will) the desire: Jeremiah 23:26, Septuagint. Man often feigns by fables, or conceals by error, that which he wishes. Comp. willingly, ch. 2 Peter 3:5.— ἀνθρώπου) of man, alone. There is an antithesis between this and holy men of God, the definition of the prophets.— ἠνέχθη, was borne) Thus 2 Peter 1:17-18. Heb. משׂא from נשׂא, to bear.— ποτὲ) ever, at a remote or nearer time: hence prophecy, without the article, is used indefinitely.— ἀλλʼ ὑπὸ, but by) Comp. John 11:51.— φερόμενοι, carried) This has reference to ἠνέχθη, was borne. A most beautiful antithesis: they did not bear, but were borne: they were passive, not active instruments. That which is borne, is borne by no force of its own; it does not move and advance anything forward by its own labour. Comp. respecting the prophets, Psalms 45:2; Jeremiah 36:18. Shortly afterwards, the word spake denotes also the readiness with which they uttered prophecies.— ἐλάλησαν, spake) This has also reference to the pen of the written word. They spake: the past tense shows that Peter is speaking particularly of the prophets of the Old Testament. Comp. ch. 2 Peter 2:1, note, and ch. 2 Peter 3:2.— ἅγιοι, holy) Because they had the Holy Spirit.

02 Chapter 2 
Verse 1
2 Peter 2:1. ἐγένοντο δὲ καὶ ψευδοπροφῆται, But there were also false prophets) An antithesis to the true prophets of the Old Testament, concerning whom see ch. 2 Peter 1:19. καἰ, also.— λαῷ, among the people) of Israel. He is writing to Israelites. An example of a false prophet is given, 2 Peter 2:15.— ἔσονται) there shall be; and even at that time there had begun to be. A prophecy, already given, is now repeated, ch. 2 Peter 3:2; Jude 1:4; Jude 1:14.— ψευδοδιδάσκαλοι, false teachers) Antithetical to the true teachers of the New Testament.— παρεισάξουσιν, shall privily bring in) παρὰ, beside the salutary doctrine respecting Christ.— αἱρέσεις ἀπωλείας) heresies, not only bad, but of the worst character, ruinous or abandoned.— καὶ) even. The epithet swift, added to the word perdition, which is repeated, is suitable.— τὸν ἀγοράσαντα αὐτοὺς, Him who bought them) To the confession of whom they ought to have been devoted, even to death: ch. 2 Peter 1:16.— δεσπότην) whom the true doctrine testifies to be Lord.— ἀρνούμενοι, denying) in doctrine and works: Jude 1:4. They deny that He truly came in the flesh, and thus they take away altogether the mystery of redemption: 1 John 4:2-3.— ἐπάγοντες, bringing on) Man brings upon himself: God brings upon him, as an avenger: 2 Peter 2:5.— ταχινὴν, swift) On account of the speedy coming of the Lord.

Verse 2
2 Peter 2:2. πολλοὶ, many) How sad!— ἀσελγείαις) Others read ἀπωλείαις;(5) but ἀσέλγειαι is read in Peter and other places in the plural, whereas ἀπώλειαι is not: and wantonness is that bait which draws many to follow them; Jude 1:4. That following is succeeded at length by destruction: whereas wantonness, not perdition, so meets the gaze [at once], that men are led to speak evil of the way of truth: and this also is the crime, by which the punishment mentioned in 2 Peter 2:6 is incurred. In such a variation of readings it is easy to bring forward arguments for either of the two: but it is unnecessary to do so, since the decision ought to be made on the authority of manuscripts. See App. Crit., edit, ii., on this passage.— διʼ οὓς, on account of whom) It refers to of them.— ἡ ὁδὸς, the way) 2 Peter 2:15; 2 Peter 2:21. Genesis 24:48, דרך אמת, ἐν ὁδῷ ἀληθείας (Septuagint), in the way of truth.— βλασφημηθήσεται, shall be evil spoken of) by those who are without, and know not how to distinguish between true and false Christians.

Verse 3
2 Peter 2:3. πλεονεξίᾳ, covetousness, avarice) 2 Peter 2:14.— πλαστοῖς, feigned) as dealers do.— ὑμᾶς ἐμπορεύσονται) The writers of the Septuagint put ἐμπορεύεσθαι with an accusative for the Hebrew סחר, Genesis 34:21 ; Proverbs 3:14; Ezekiel 27:21, ed. Vat. The meaning is, they shall make merchandise of you: they shall deceive; take money. Pliny says, respecting certain physicians, Nor is it doubtful, that all these, hunting after reputation by some novelty, immediately make merchandise of our lives.—Plin., book xxix., chapter 1.— οἷς, to whom) It tends to the consolation and protection of the righteous, that the punishment of the ungodly is fully described before the mention of their wicked deeds.— ἔκπαλαι) as it were from of old, from the fall of the angels.— οὐκ ἀργεῖ) is not inactive; that is, is altogether vigorous. It is one and the same judgment which hangs over all sinners, and which is revolved in the mind of the Judge without intermission, until it breaks forth; and in the case of those who are mentioned in Scripture as being punished, it is shown what awaits others; although sinners think that it lingers, and they themselves slumber.— ἀπώλεια αὐτῶν, their destruction) the destruction, to which they will be adjudged. Thus also judgment and destruction are mentioned in connection, ch. 2 Peter 3:7.— οὐ νυστάζει, does not slumber) The same word is used, Matthew 25:5 note. Compare knoweth, 2 Peter 2:9.

Verse 4
2 Peter 2:4. εἰ, if) The Apodosis is contained in 2 Peter 2:9.— ἀγγέλων, angels) The most noble of created beings: Romans 8:38, note.— οὐκ ἐφείσατο, spared not) Thus also 2 Peter 2:5. A severe judgment is intimated against those, whom you might have supposed likely to escape.— σειραῖς) σειρὰ, a twisted rope, of twig, hemp, hair, etc. Thus δεσμοῖς, in chains, Jude 1:6.— ζόφου, of darkness) Darkness itself keeps them prisoners, and is as a chain. Wisdom of Solomon 17:17, Septuagint, ἁλύσει σκότους ἐδέθησαν, they were bound with a chain of darkness.— ταρταρώσας) The noun is ὁ καὶ ἡ τάρταρος, plural τάρταρα; the verb, ταρταρόω: it does not occur elsewhere in the New Testament, nor in the Septuagint. Therefore the meaning must be sought for from other sources, from Homer, Hesiod, and Plato: according to whom Tartarus is the lowest place in nature; most dreadful with darkness and cold. Whence Hesychius: τάρταρος, ὁ ὑπὸ τὴν γῆν κατώτατος τόπος, Tartarus, the lowest place beneath the earth. Eustathius, on the Iliad, book vii., τάρταρος, ὅς φερωνύμως τετάρακται, ἀὴρ ὑπόγαιος καὶ ἀνήλιος, καὶ διὰ τοῦτο καὶ ψυχρός, κ. τ. λ., Tartarus, which, in accordance with its name, is in confusion [deriving τάρταρος from ταράσσω], is a thick haze(6) under ground without the sun, and on this account is also cold. And this idea is confirmed by the word ζόφου, of darkness, here used. Thence ταρταροῦν, from ταρταρόω, is to sentence and consign to Tartarus, or darkness. Similar forms are θανατόω, κατιόω, κυκλόω, πυρόω, σκοτόω, σταυρόω, ταπεινόω, φιμόω. But it is possible for slaves of Tartarus to dwell also on earth: Luke 8:31; Ephesians 2:2; Revelation 9:11; Revelation 9:14; Revelation 12:9, etc.: just as it is possible for one taken captive in war to walk even beyond the place of his captivity. Step by step, therefore, the angels who have sinned, are given to Tartarus ( ταρταροῦνται).— παρέδωκεν, delivered) them; just as the judge delivers the prisoner to the officers. Compare Revelation 20:2.— εἰς κρίσιν τηρουμένους, reserved unto judgment) the judgment of the great day, Jude 1:6.

Verse 5
2 Peter 2:5. ἀρχαίου, ancient) antediluvian.— ὄγδοον νῶε, Noah the eighth person) Noah and his family were eight in number. Raphelius shows that this use of numerals prevailed among the Greeks. Compare 1 Peter 3:20. To the eight souls is opposed the universe, the densely peopled world of the ungodly.— δικαιοσύνης κήρυκα, a preacher of righteousness) Not only was he himself righteous, but he had also preached righteousness to the world.— κατακλυσμὸν, the flood) Although therefore the godly are saved, the wicked cannot hope that they shall be saved with them.

Verse 6
2 Peter 2:6. πόλεις, cities) There were therefore sins of the same description in the neighbourhood of Sodom, Gomorrha, etc.— τεφρώσας καταστροφῇ, turning them into ashes with an overthrow) The words καταστρέφειν and καταστροφὴ are thus used, Genesis 19:25; Genesis 19:29, Septuagint.— τεθεικὼς, placing) [rendering them]. It was an imperishable memorial of God and of the Divine judgment.

Verse 7
2 Peter 2:7. δίκαιον, righteous) Genesis 19:1; Genesis 19:7.— ἀθέσμων, of the lawless or impious) of those who sinned against nature.— ἐν ἀσελγείᾳ, in wantonness) Genesis 19:5.

Verse 8
2 Peter 2:8. ὁ δίκαιος— ψυχὴν δικαίαν, the righteous man—his righteous soul) The reflex influence of grief is elegantly expressed. Lot tortured himself: and the guilty men of Sodom were his torment.— ἡμέραν ἐξ ἡμέρας, from day to day) Thus the Septuagint often renders יום יום.— ἔργοις) by deeds, spoken of.

Verse 9
2 Peter 2:9. οἶδε) knows, and remembers: even when men know not any aid. The instances alleged show this. There is no doubt as to the will of the Lord.— εὐσεβεῖς, the godly) such as Noah and Lot, godly and righteous men.— ῥύεσθαι, to rescue) There are more examples, Jeremiah 39:11; Jeremiah 39:18; Jeremiah 45:5.— ἀδίκους) the unrighteous and ungodly: such as many, who have been lately mentioned.— κολαζομένους) to be punished: a future event, and yet expressed in the present; because the punishment is certain and imminent.

Verse 10
2 Peter 2:10. ΄άλιστα) chiefly. These will be especially punished.— ὀπίσω, after) The generic description is, the walking after the flesh: the specific, the walking after the flesh in the lust of uncleanness.— καὶ, and) There is a division, concerning impurity and blasphemy: after ——, and government ——. The latter subject is treated of immediately: presumptuous, etc.; the former, pleasure, etc., 2 Peter 2:13. Each of the two subjects discussed has a nominative case and finite verb. There is a further reference to the same two subjects (heads) at 2 Peter 2:18 : swelling: they entice.— κυριότητος καταφρονοῦντας, despising government) In this, which is the statement or proposition, he makes mention of government: shortly afterwards, in handling the subject, he speaks of dignities ( δόξας), including the signification of the one in that of the other. Each of these, by an impressive Metonymia of the abstract for the concrete, seems to signify the angels, and those the fallen ones (although Horne on the Epistle of Jude takes it of the holy angels): for while it is here asserted, 2 Peter 2:11, that railing judgment is not to be brought by angels against dignities, Jude, 2 Peter 2:9, to the same purport, but in more definite language, asserts that this same railing judgment was not brought by the archangel against the devil. By government seems to be meant the prince of the fallen spirits; by dignities, the other fallen spirits. At least Jude also (Jude 1:8) retains the singular and the plural: they despise government, but speak evil of dignities. Each apostle shows that he is speaking of creatures whom the wicked do not know or understand (2 Peter 2:12). The angels who sinned, still, as the creatures of God, have a goodness, as Gerh. says on this passage, and in their exalted nature, which they received from the Creator, retain the indelible impress of majesty: comp. Luke 10:18-19; Matthew 12:26; Matthew 12:29; John 14:30; 2 Corinthians 4:4; and this we ought to regard with reverence, not on their account, but on account of God. Comp. James 3:9, note. For this is the most august mystery of the Divine judgment, which is passed upon angels: and into this no angel, no man, ought by his own authority to thrust himself; much less the wicked (Sirach 21:27, ἐν τῷ καταράσασθαι ἀσεβῇ τὸν σατανᾶν, αὐτὸς καταρᾶται τὴν ψυχὴν αὑτοῦ: When the ungodly curseth Satan, he curseth his own soul): and yet somehow or other these men, whom Peter and Jude point out, endeavoured to do so, turning all spiritual things upside down: 2 Peter 2:12; Jude 1:10; Jude 1:19. See the dignity of the saints, who shall have the power of judging angels: 1 Corinthians 6:3. See on Sasbout, f. 472, 480.— τολμηταὶ, presumptuous) although Michael did not presume, Jude 1:9. The nominative ease is followed immediately by the verb, are not afraid. Many put a comma in the sentence, τολμηταὶ, αὐθάδεις; but there is no reason why the substantive and adjective should not be joined together. αὐθάδεια τολμὰν, self-will produces presumption: the words οὐ τρέμουσι, which follow presently, denote presumption.— οὐ τρέμουσι, are not afraid) although they have so very insignificant strength and power.— βλασφημοῦντες, speaking evil) Evil-speaking is their first crime; the root of which is first mentioned, presumption, pride. So the other crime, uncleanness, 2 Peter 2:14; the root of which is also first mentioned, luxury, 2 Peter 2:13.

Verse 11
2 Peter 2:11. ὅπου) where, used for when. A particle suitable for reproof: 1 Corinthians 3:3.— ἄγγελοι, angels) and moreover the archangel. That which Peter had in mind, as either already known to his readers, or as not yet to be disclosed, Jude afterwards expressed. The Epistle of each is in a remarkable manner parallel with the other.— ἰσχύϊ) Right is defended by strength; and these are both in agreement with each other. Men are little [dwarfs] in both respects; angels are greater; God is best and greatest.— μείζονες, greater) A grave pleasantry: greater than mere petty men.— οὐ φέρουσι κατʼ αὐτῶν, do not bring against them) that is, do not assail dignities, etc., Jude 1:9.— παρὰ κυρίῳ) before the Lord. They abstain from judgment, through reverence of the Judge and His presence.— βλάσφημον) That is sometimes railing, which is spoken against any one with truth, but in an unbecoming manner. Judgment belongs to God, not to angels.

Verse 12
2 Peter 2:12. ἄλογα ζῶα, animals without reason) This differs widely from angels, Ps. 49:21.— φυσικὰ γεγεννημένα) born mere natural animals, ignoble from their very birth, and acting in accordance with their origin, φυσικῶς, naturally, Jude 1:10; following the natural guidance of their senses, in food, etc., and not knowing anything superior to these things, anything beyond what is natural, anything spiritual. There follows, in those things which they know not.— εἰς ἅλωσιν καὶ φθορὰν, for capture and destruction) Antithetical to men, who ought to have aimed at liberty (2 Peter 2:19) and heavenly glory.— βλασφημοῦντες, speaking evil) There ought to be great caution in our language.— ἐν τῇ φθορᾷ αὐτῶν καταφθαρήσονται, they shall utterly perish in their own corruption) The destruction caused by iniquity, has for its just reward destruction full of misery. On another subject, the Septuagint has φθορᾷ καταφθαρήσῃ, thou wilt wear away, Exodus 18:18.

Verse 13
2 Peter 2:13. κομιούμενοι, bearing off [being about to “receive”]) willingly.— ἡδονὴν) that pleasure which man ought chiefly to aim at.(7)— ἡγού΄ενοι, esteeming) A similar phrase occurs, ch. 2 Peter 3:15.— ἐν ἡμέρᾳ) in the day of your love-feasts, whatever that day in each case may be, without any concern, whatever to-morrow may be about to bring with it.— σπῖλοι καὶ μῶμοι) They are spots in themselves; disgraces, which provoke others to blame the Church itself. As spots most shamefully disfigure the brightest objects, so do these men disgrace your love-feasts.— ἐντρυφῶντες) sporting themselves, so that they indulge themselves, and mock at others. The verb has a middle sense. It is used in the Septuagint, followed by ἐν, Isaiah 55:2; Isaiah 57:4.— ἀπάταις(8)) deceivings. Jude 1:12, ἐν ταῖς ἀγάπαις ὑμῶν, in your feasts: Peter, making an important alteration in the letters, ἐν ταῖς ἀπάταις αὐτῶν, in their deceivings. An anonymous writer in MS. Catena, praised by Mill: οὐ διʼ αγαπην καὶ τὸ μεταλαβεῖν ἁλῶν, φησὶ, συνευωχοῦνται ὑμῖν, ἀλλὰ διὰ τὸ καιρὸν εὑρίσκειν τῆς πρὸς γυναῖκας απατησ ἐπιτήδειον: It is not, he says, for the sake of LOVE, and of sharing your salt, that they feast with you, but that they may find a convenient opportunity of deceit with regard to your wives. At any rate, it is evident from this, that Peter alludes to the love-feasts; because each of them adds, feasting with you, and the one, sporting themselves, the other, feeding themselves.— συνευωχούμενοι ὑμῖν) feasting with you. εὐωχία, a splendid feast, especially a sacred one; ἀπὸ τοῦ εὖ ἔχειν τοὺς συνιόντας εἰς εὐφροσύνην τι΄ῇ τοῦ θείου, καὶ εἰς ἄνεσιν ἑαυτοὺς καθιέναι: from the fact, that those who assemble at a feast in honour of the god, have good cheer, and give themselves to indulgence. See Eust., fol. 281, ed. Rom.

Verse 14
2 Peter 2:14. ΄οιχαλίδος, of an adulteress) An adulteress has gained possession of their eyes, that is, alluring desire. The parallel word is, from sin.— δελεάζοντες, enticing) with those eyes to disgraceful deeds of the flesh.— καρδίαν, the heart) Besides the eyes, mention is also made of the heart: Ezekiel 6:9.— κατάρας, of cursing) not of blessing in Christ, 1 Peter 3:9. Cursing especially follows covetousness. See the following verses.

Verse 15
2 Peter 2:15. ἐξακολουθήσαντες τῇ ὁδῷ τοῦ βαλαὰμ, following the way of Balaam) See note on Jude 1:8, from Isaiah 56— βοσὸρ, Bosor) This and Beor are synonyms. Hill. Onom., pp. 700, 763, 774. Lightfoot (Hor. in Act., p. 270) thinks that sigma was written by Peter among the Babylonians by a Chaldaism for צ .

Verse 16
2 Peter 2:16. ὑποζύγιον ἄφωνον· προφήτου, a dumb beast: of the prophet) A fine antithesis. So great was the madness of Balaam, that an ass must speak, rather than it should pass unreproved.— ἄφωνον) without a voice of man.

Verse 17
2 Peter 2:17. οὗτοί εἰσι, these are) From 2 Peter 2:10-16 the character of false teachers has been described; now their very plan of proceeding is described, which they use towards their disciples.— πηγαὶ, wells) A well and a cloud promise water: so these men boast ὑπέρογκα, great swelling words, as though they were the lights of the Church; comp. 2 Peter 2:10; 2 Peter 2:19, at the beginning; but these wells and these clouds give no supply. Those great swelling words are of vanity.— νεφέλαι,(9) clouds) impostors.(10)— οἷς, to whom) This does not refer to wells and clouds, but to these. The definition is put for the thing defined, ἀστέρες πλανῆται, wandering stars. Comp. Jude 1:13, note.— ὁ ζόφος τοῦ σκότους, the mist of darkness) ζόφος is the chilling horror [horror algidus] with which darkness ( σκότος) is attended. Comp. note on Hebrews 12:18.— τετήρηται, is reserved) For this reason especially, that they carry off to destruction so many souls. See the following verses.

ABC Vulg. support καὶ ὁμίχλαι; but Rec. Text νεφέλαι, with Syr. Version and later Uncial MSS.—E.

Verse 18
2 Peter 2:18. σαρκὸς ἀσελγείας) σὰρξ ἀσελγείας is most polluted flesh. Many have written ἀσελγείαις instead of ἀσελγείας,(11) by an easy slip of the pen into rhythm after the word ἐπιθυμίαις.— τοὺς ὀλίγως ἀποφεύγοντας τοὺς ἐν πλάνῃ ἀναστρεφομένους, those, who for a little time had escaped from them who live in error) τοὺς repeated, is not put in apposition, but the word ἀποφεύγοντας (comp. 2 Peter 2:20) governs the clause τοὺς ἐν πλάνῃ ἀναστρεφομένους, to make it known what it is that they have escaped; and these ἀναστρεφόμενοι are either the same false teachers, or others. There is here an accusative case governing an accusative; as in Luke 18:9, ἐξουθενοῦντας τοὺς λοιπούς, despising others. Instead of ὀλίγως, some read ὄντως(12). The copyists with equal readiness hastily put either of these words for the other. The compound verb ἀποφεύγειν has of itself such force, that even without the adverb ὄντως, it denotes those who truly escape, 2 Peter 2:20; 2 Peter 1:4; but ὀλίγως, for a short time, added to the verb, adds remarkably to the sense of the passage. No sooner have some escaped from those who live in error, than these wretched men are afresh ensnared by them. Such haste is expressed in 2 Peter 2:21-22, on account of which indeed the fool remains a fool, Proverbs 26:11, the dog a dog, the sow a sow. In the Critical Apparatus it has accidentally happened that I have given less weight to the reading, ὀλίγως, than the margin of the text and the arguments inclined me.

Verse 19
2 Peter 2:19. ἐλευθερίαν, liberty) so as neither to he afraid of the devil, nor to loathe the flesh.— ᾧ γάρ τις ἥττηται) for he by whom any one has permitted himself to be overcome, and has yielded himself vanquished.— τούτῳ καὶ δεδούλωται, by him also is he held in bondage) 1 Samuel 17:9. Theocr. Idyll. xxii. 71:

σὸς μὲν ἐγὼ, σὺ δʼ ἐμὸς κεκλήσεαι, εἴκε κρατήσω·

I will be thine, and thou shalt be mine, if I gain the victory.

Verse 20
2 Peter 2:20. ἀποφυγόντες, after they have escaped) This is spoken of those who are enticed, as in 2 Peter 2:18. And these are entangled in the calamity of those who ensnare them: they are overcome.— μιάσματα, pollutions) bringing corruption.— τούτοις) to these, the impure.— δὲ, but) This particle marks the antithesis between two participles.— χείρονα, worse) Antithetical to better, 2 Peter 2:21.

Verse 21
2 Peter 2:21. ἢ ἐπιγνοῦσιν, than when they have known it) Understand it is, from it had been.— παραδοθείσης, delivered to them) Jude 1:3.

Verse 22
2 Peter 2:22. δὲ, but) You may wonder that they thus turn back: but there is little room for wonder; for they were before, and they still continue, dogs and swine.— παροιμίας, proverb) משׁלי, Septuagint, παροιμίαι σολομῶντος, the Proverbs of Solomon, Proverbs 1:1; also Proverbs 26:11, ὥσπερ κύων ὅταν ἐπέλθῃ ἐπὶ τὴν ἑαυτοῦ ἔμετον, καὶ μισητὸς γένηται, κ. τ. λ., as a dog, when he returneth to his vomit, and becometh hateful, etc. Peter had frequently quoted the Proverbs of Solomon in his former Epistle, 1 Peter 1:7, 1 Peter 2:17, 1 Peter 4:8; 1 Peter 4:18, and now he quotes them also in the other. This may be added to the other arguments, which show that both the Epistles are the production of one and the same writer.— ἐξέραμα, vomit) Animals which live among men more easily contract the stomach [which takes place in the act of vomiting] than those which are wild. It is a word which is rarely met with; and Gataker notices some traces of Iambic verse,—

κύων ἐτιστρέψας ἐπʼ ἴδιον ἐξέραμʼ,

ὔς θʼ ἡ λουσαμένη εἰς χύλισμα βορβόρου.

Who would not loathe the vomit of sin?

03 Chapter 3 
Verse 1
2 Peter 3:1. ἤδη, now) Therefore he had lately written the former Epistle. The seven Canonical Epistles were written by the apostles shortly before their death. While they still remained alive, they had judged that it was less needful for them to write.— αἷς, in which) (plural). Syllepsis.(13) The meaning is, in which (second Epistle), as in the former Epistle.— ἐν ὑπομνήσει, by reminding you) ch. 2 Peter 1:12. Ye already know, 2 Peter 3:3; it is only needful that I should remind you: Jude 1:5.— εἰλικρινῆ, sincere) adulterated with no error.

Verse 2
2 Peter 3:2. προφητῶν, by prophets) Jude 1:14.— τῶν ἀποστόλων, ἡμῶν, of us, the apostles) In apposition, as Acts 10:41. Others read, τῶν ἀποστόλων ὑμῶν,(14) of your apostles; who live among you at the present time, in antithesis to the ancient prophets. Comp. the apostle of the Gentiles, Romans 11:13.— τοῦ κυρίου, of the Lord) This is to be taken with the apostles.

Verse 3
2 Peter 3:3. πρῶτον, first) So ch. 2 Peter 1:20, note.— γινώσκοντες, knowing) The nominative case coheres with that ye may be mindful: comp. Acts 15:23, note. The righteous already knew this from the word of the apostles, Jude 1:17-18.— ἐλεύσονται, shall come) in greater number and shamelessness. By which very thing they themselves confirm the truth of this prediction.— ἐμπαῖκται,(15) mockers) Thus the Septuagint renders Isaiah 3:4, חעלולים, those who perform the most serious matters in the most trifling manner, even when they do not employ joke and laughter. [They are wholly given up to mocking, having no foundation besides for whatever they please to do.—V. g.]— ἐπιθυ΄ίας, τὰς ἰδίας— πορευόμενοι, walking according to their own lusts) This is an exact description of an abandoned man, that he does whatever is his own pleasure, and is not restrained by any reverence towards GOD.—V. g.">(16) lusts) This is the origin of error, the root of licentiousness.

ABC (C omitting ἐν) Vulg. add ἐν ἐμπαιγμονῇ. Rec. Text, with inferior authorities, omits these words.—E.

Verse 4
2 Peter 3:4. ποῦ ἔστιν, where is?) They think, either that it ought already to have taken place, or that it never will take place. This is also their meaning when they say, all things continue as they were.— ἡ ἐπαγγελία, the promise) Mockers thus term it, not in respect of themselves, but in mimicry,(17) because the righteous earnestly desire the fulfilment of the promise.— αὐτοῦ, of Him) Of the coming Lord, whom they disdain to mention by name.— ἀφʼ ἧς) ( ἡμέρας), from the day in which.— οἱ πατέρες, the fathers) who rested their hopes on the promise.— πάντα, all things) the heaven, the water, the earth.— οὕτω, thus) An adverb of pregnant meaning; that is, thus continue, as they do continue.— ἀπʼ ἀρχῆς κτίσεως, from the beginning of the creation) These mockers at any rate confess, that the world did not exist from eternity.

Verse 5
2 Peter 3:5. λανθάνει γὰρ, for it escapes their notice) This is the reason why they thus speak. Antithetical to, let it not escape your notice, 2 Peter 3:8.— τοῦτο, this) The nominative case.— θέλοντας) willing it to be so. Their ignorance is voluntary. They obstinately neglect to consider the deluge.— οὐρανοὶ— γῆ, the heavens—the earth) The heavens and the earth before the deluge were very different in quality, though not in substance, from their present state.— ἦσαν ἔκπαλαι) had been, of old, just as they are now. The deluge, and the destruction of the world by fire, Peter says, might have appeared equally incredible: and yet the former event has taken place, and the latter will take place. Just as the mockers were arguing against the destruction of the world by fire, so before the deluge men might have argued against the deluge. But as the argument of these last was proved to be groundless by the testimony of the event, so also is the argument of the former. The urgency of the reasoning derived from the deluge destroys the force of the thus, as they were ( οὕτω), of the mockers, 2 Peter 3:4. The pluperfect has a backward reference from the time of the deluge to the time of the creation: and the word then, 2 Peter 3:6, has also a reference to that.— ἐξ ὓδατος καὶ διʼ ὓδατος, out of the water and by the water) A gradual process. The water had covered the earth: the earth emerged out of the waters; and the water was serviceable for the stability of the earth, as the Creator formed and placed it. Water is in other cases lighter than earth, and earth seeks the lower parts, to such a degree, that all water in a straight line from the surface to the centre of this globe, or round system, always has earth beneath it: but on the surface itself, the earth everywhere rises above the water in a greater or less degree; and even this place the water yielded and left to the earth, as it were unwillingly, and when compelled by the most powerful command of God, Exodus 20:4; Psalms 24:2; Psalms 104:5-8; Psalms 136:6; Job 38:10-11; 2 Esdras 16:59.— συνεστῶσα, standing together) that is, was. The joining together and lasting duration of the earth is pointed out: and thus standing firmly, answers to the word of old. Thomas Burnet, in his Theory of the Earth, 2 Peter 2:5, applies the participle (which in the English Version is ambiguous, standing), not only to the earth, but also to the heavens. By paying attention to this error, you will avoid many things which Burnet has raised upon it.— τῷ τοῦ θεοῦ λόγῳ, by the word of God) Genesis 1:6-9. This is constructed with were ( ἦσαν), expressed, and was ( ἦν), understood. The duration of all things is determined by the Word of God, so that it can be neither longer nor shorter.

Verse 6
2 Peter 3:6. δἰ ὧν, by means of which) by means of the heavens and the earth; whence the water flowed together.— ὁ τότε κόσμος, the world which then was) that is, the human race: for ἀπώλεια, destruction, is not here attributed to the heaven and the earth, as Burnet understands it. Comp. the end of 2 Peter 3:7 and 2 Peter 3:10-13. The deluge was universal.— ἀπώλετο, perished) There follows an emphatic increase of the sense by the figure Epitasis(18) of judgment and perdition, 2 Peter 3:7. With this corresponds the saying, they shall perish, they shall be judged, Romans 2:12. Before the deluge God said: My Spirit shall not always pass sentence (judgment) upon man, Genesis 6:3. Judgment is reserved for the last day.

Verse 7
2 Peter 3:7. οἱ δὲ νῦν οὐρανοὶ, but the heavens which now are) The heavens are the same and the earth is the same, as of old (although they appear to have undergone no slight change at the deluge): but the mockers speak as though they were not at all the same. The apostle expresses their feeling, δὲ, but, makes an antithesis: by water, and, for or unto fire. Fire shall refute the mockers. This verse also depends upon that, 2 Peter 3:5.— τῷ αὐτοῦ) The article is rarely placed before αὐτοῦ;(19) but it is thus placed, Hebrews 2:4; James 1:18.— τεθησαυρισμένοι, reserved) Therefore it is that the heavens and the earth do not more quickly grow old.— πυρὶ, unto or for, fire) The Dative. Let those fiery meteors be thought of, which in our time often gleam from the lofty sky.— τῶν ἀσεβῶν, of the ungodly) these very persons, and the others.

τῷ αὐτῷ is read by AB (according to Lachm.) Vulg. Memph.: and so Lachm. But τῷ αὐτοῦ, by B (according to Tisch.) C: and so Tisch. Stephens’ Rec. Text omits τῷ; but not so the Elzev. Rec. Text.—E.

Verse 8
2 Peter 3:8. ἓν δὲ τοῦτο) but this one thing; namely, that which pertains to this subject. This one thing only pertains to teaching in this epistle; which (epistle) in other respects admonishes, but does not teach.— μὴ λανθανέτω) do not suffer it to escape your notice.— ὑμᾶς, you) Antithetical to them, 2 Peter 3:5. He does not so fully reply to the mockers, as he instructs the faithful.— μία ἡμέρα παρὰ κυρίῳ ὡς χίλια ἔτη, καὶ χίλια ἔτη ὡς ἡμέρα μία, one day is with the Lord as a thousand years, and a thousand years as one day, Psalms 90:4, Septuagint, ὅτι χίλια ἔτη ἐν ὀφθαλμοῖς σου, κύριε, ὡς ἡμέρα ἡ ἐχθὲς ἥτις διῆλθε, καὶ φυλακὴ ἐν νυκτί. for a thousand years, O Lord, are in Thy sight as yesterday, which is gone, and as a watch in the night. The preceding words convey this meaning: Thou art our refuge, Eternal God; and not we ourselves, frail weak men. The reason is added: for a thousand years, etc. Moses describes the eternity of God much more absolutely: Peter describes it in the relation which it bears to the last day, and to men looking for that day; so that His eternity may itself be perceived, by which in essence and in operation, He wonderfully exceeds all measure of time; and that His divine knowledge may also be included in the idea, that knowledge to which all future things are present: and His Power (may be recognised), which does not require long delays for the performance of its work; and His Long-suffering, from which all impatient expectation is absent and all eager haste. With the Lord one day is as a thousand years (Peter adds this to the saying of Moses): that is, He is equally blessed in one day, or in one moment, and in a thousand years and a whole age: He is able to perform the work of a thousand years in one day. Wherefore in the following verse it is added: He is not slow: It is always in His power to fulfil His promise. And a thousand years are as one day (thus Peter, while in this clause he re-echoes the former one, and accommodates both to the subject in hand, appropriately varies the words of Moses): that is, no delay happens which is long to God. As to a man of excessive wealth, a thousand guineas are as a single penny; so to the Eternal God a thousand years are as one day: wherefore in the next verse it is added: but is long-suffering: He gives us space for repentance without any annoyance to Himself. Comp. Sirach 18:10-11. The sum of Peter’s words is, the age-measurer (so to speak) of God differs from the hour-reckoner of mortals. His gnomon(20) shows at once all hours in the greatest activity and in the greatest repose. To Him the times pass away neither more slowly nor more quickly than is befitting to Him and to His economy. There is no reason why He should consider it needful either to delay or to hasten the end. How shall we understand this? If we were able to understand it, there would be no occasion for Moses and Peter to add, with the Lord.

Verse 9
2 Peter 3:9. οὐ βραδύνει, does not delay) as though the time of His promised coming were already present, Hebrews 10:37, note. Thus Sirach 35:17-18, καὶ κρινεῖ δικαίως ( ὁ ὓψιστος) καὶ ποιήσει κρίσιν καὶ ὁ κύριος οὐ μὴ βραδύνῃ, οὐδὲ μὴ μακροθυμήσῃ ἐπʼ αὐτοῖς, κ. τ. λ., the Most High shall judge righteously, and execute judgment; for the Lord will not be slack, neither will He be patient towards them, etc. This passage of the Son of Sirach closely agrees with the passage of Peter’s epistle.— τῆς ἐπαγγελίας, His promise) that is, ἕνεκα, on account of. The promise will be fulfilled, 2 Peter 3:13, whatever these mockers may prate, 2 Peter 3:4.— μακροθυμεῖ, is long-suffering) For this reason He waits, until the number of those who shall be saved shall be complete, 2 Peter 3:15.— τινὰς, that any) not even those, who are just spoken of, as some men.— ἀπολέσθαι, should perish) This would be the case, if He did not give space for repentance. Comp. 2 Esdras 8:59.— χωρῆσαι, may have recourse to).

Verse 10
2 Peter 3:10. ἥξει) will be present.— οἱ οὐρανοὶ, the heavens) which the mockers say shall continue as they are, 2 Peter 3:4.— ῥοιζηδὸν, with a great noise) The word ῥοῖζος has letters resembling the sound of an arrow in its flight, the trickling of water, etc.— στοιχεῖά, the elements) that is, the works which are in the heavens, as the following words show. The sun, the moon, and the stars, are often called στοιχεῖα, by Theophilus of Antioch, p. 22, 148, 228, and by others, whom Wolf has brought together in his edition, and whom Suicer has noticed, and Menage on Diogenes Laertius, vi. 102, they are called elementa by Jerome. As at the creation, so at the destruction of the world, the sun, the moon, and the stars, are accustomed especially to be mentioned, Matthew 24:29; and they are certainly contained in some part of Peter’s representation, and especially in the word elements, rather than fire, air, water, and earth. For Peter makes mention of the earth separately, and under this he includes water, or even air (of which, however, the Scripture rarely makes mention, when speaking of the nature of things); fire will be that, by which the elements shall melt away. The same word is used, Wisdom of Solomon 7:17. It is a most elegant metaphor. For as a letter on a parchment,(21) so is a star in the heaven.— ἔργα, the works of nature and art.

Verse 11
2 Peter 3:11. λυομένων, since they are being dissolved) The present tense; as though it were now taking place: thus in 2 Peter 3:12, τήκεται, are melting. On the fourth of the six days of creation, the stars also were made, Genesis 1:16. They also shall be dissolved together with the earth. They are mistaken, who restrict the history of the creation and the description of this destruction only to the earth and to the quarter of the heaven which is nearer to the earth, but feign that the stars are more ancient than the earth, and that they will survive the earth. It is not to the heaven only which surrounds the earth, but to the heavens, that both dissolution and restoration are ascribed, 2 Peter 3:10; 2 Peter 3:13.— δεῖ, ought you to be) This is the commandment mentioned in 2 Peter 3:2. Others thus place the stops— ὑμᾶς;— εὐσεβείαις προσδοκῶντας.(22)— ἀναστροφαῖς, in your conversations) [i.e. dealings and whole walk] as regards the affairs of men.— εὐσεβείαις, in all godliness) as regards divine things.

Verse 12
2 Peter 3:12. τὴν παρουσίαν, the coming) This depends upon looking for and hastening, taken together: when ye offer prayers for His speedy coming. He who eagerly desires anything, urges forward the matter itself, if he is able, to a speedy accomplishment. σπεύδω is used with an Accusative, Septuagint; Esther 5:5; Isaiah 16:5. The participle includes the statement of the cause, as in 2 Peter 3:14.— τοῦ θεοῦ, of God) The expression, the day of God, is of rare occurrence. For diei Dei (the day of God), the Latin translator, or a very early copyist, wrote diei Domini(23) (the day of the Lord), probably for the sake of a more easy pronunciation. This reading was adopted in some Greek manuscripts, which everywhere follow the Latin readings. On the other hand, one Latin manuscript at Lovain has in the margin diei Dei. God grants to men many thousand days: one, and that the last, is the great day of God Himself.— διʼ ἣν, on account of which) viz. coming. An instance of the figure Chiasmus, consisting of four parts: what manner of persons—looking for—on account of which—but new heavens. The first part is deduced from the third, and the second from the fourth.— πυρούμενοι· καυσούμενα) In other places, πυροῦσθαι applies rather to a dry body, καυσοῦσθαι to a moist one.

Verse 13
2 Peter 3:13. καινοὺς, new) A great mystery, new heavens and a new earth. It is something external to God and external to man.(24)— ἐπάγγελμα, promise) 2 Peter 3:4.— ἐν οἷς δικαιοσύνη κατοικεῖ, in which dwelleth righteousness) Therefore they shall not grow old. There will be a complete separation between good and evil, Matthew 3:12; Matthew 13:30. The inhabitants who ought to be righteous, 2 Peter 3:11, compared with 6 and 7. In the new world, which comprises the heaven and the earth, dwelleth righteousness. The new world is one whole: in it (the whole) dwelleth righteousness. That part, which had been polluted by unrighteousness, shall be freed from pollution.

Verse 14
2 Peter 3:14. προσδοκῶντες, expecting) with trembling and with joy. This word has a wide meaning— αὐτῷ, of Him) God.

Verse 15
2 Peter 3:15. σωτηρίαν ἡγεῖσθε, account as salvation) although those mockers account it slackness, slowness, 2 Peter 3:9.— καθὼς, even as) This has reference to the whole subject treated of up to this time. Comp. περὶ τούτων, respecting these things, 2 Peter 3:16.— ὁ ἀγαπητὸς ἡμῶν ἀδελφὸς, our beloved brother) Paul has not praised Peter; but yet Peter praises Paul, showing that he was not offended with him, although he was sometimes reproved by him, and was far surpassed by him in the work of the Lord: respecting the love of Paul towards Peter there could be no doubt.— ὑμῖν, to you) Hebrews. He intimates that there was the less need for him to write to them at length, and expresses his approval of the epistle of Paul. But Paul had written to this purport respecting the completion of the age, which was then nigh at hand, Hebrews 1:1; Hebrews 9:26; Hebrews 10:25; Hebrews 10:37, and to the same effect in his other epistles.

Verse 16
2 Peter 3:16. ἐν πάσαις, in all) Peter wrote this epistle very shortly before his own martyrdom and that of Paul. Therefore Paul had written nearly all his epistles long before, even the epistles to those to whom Peter writes. Peter therefore read all the epistles of Paul, which were perhaps sent to him by Paul himself: nor did he take it ill, that Paul had written respecting Peter in such terms as he had to the Galatians, ch. 2. Who can doubt, that the epistles of Paul were, at an early period, collected into one body?— περὶ τούτων, concerning these things) Concerning the coming of the Lord, which is delayed through His long-suffering, but yet is near and sudden, and the things which will happen at His coming and before it. When Paul appeared to delay the day of the Lord to a longer period than the other apostles, there were some who either doubted or denied His coming altogether.— ἐν οἷς, in which things)— δυσνοήτα, hard to be understood. It is one thing to be hard to be understood, and another thing to be beyond the reach of the understanding.— τινὰ) some things, not all.— ἃ) which things, which subjects, and so even the writings of Paul. With this corresponds the expression which follows, “they wrest the Scriptures,” and so even the subjects mentioned in them. The one is to be understood as included with the other.— οἱ ἀμαθεῖς, the unlearned) who are without heavenly learning.— στρεβλοῦσιν) twist, whereas they are straight in themselves. There is an instance, 2 Timothy 2:18.— τὰς λοιπὰς γραφὰς; the other Scriptures) It follows from this that the epistles of Paul already formed part of the Scriptures. Comp. has written, 2 Peter 3:15.— προς, to) so that they seem to agree with the abandoned perception of the wicked.— ἰδίαν, their own) without any injury to St Paul.— ἀπώλειαν, destruction) ch. 2 Peter 2:1.

Verse 17
2 Peter 3:17. ὑμεῖς) ye, warned by the injury of others.— προγινώσκοντες) knowing the danger beforehand.— στηριγμοῦ, from your defence) [“Stedfastness”] Comp. 2 Peter 3:16; 2 Peter 1:12. This defence is grace. Comp. Jude 1:21.

Verse 18
2 Peter 3:18. αὐξάνετε, increase) the more; the more they decrease [ ἐν χάριτι καὶ γνώσει, in grace and knowledge) ch. 2 Peter 1:3; 2 Peter 1:8.—V. g.]— ἡμέραν αἰῶνος, the day of eternity) This title agrees with that sense, in which the apostle employed it, through the whole of this chapter. Eternity is a day, without night, unmixed and perpetual.(25)
